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 “The subject matter of novel is human relationships which are 
shown in the directions of men’s souls”, as Dorothy Van Ghent says 
in the book The English Novels:Form and Functions. (Philip Stevick 
7). Sangati (Events) is a three generations of women lives. This work 
is a voice against domestic and sexual violence in the patriarchy 
Indian society. Bama herself lived with the following women and had 
been the women of consciousness. She brought those experiences 
into Sangati. It portrays the marginalized women lives in various 
facets.
 Velliyamma is Bama’s grandmother. It is believed that 
Velliyamma’s husband Goyindan deserted Velliyamma and went 
to Sri Lanka as a tea plant labourer, who never turned back. In the 
famine of 1940s, Vellaiyamma sold her mangal sutra and managed 
her family and two daughters. She is the first revolutionary woman of 
traditional India Bama ever met. She made Bama’s mother Sevathi 
(Sebasthiamma) educated up to Fifth Class and first daughter was 
married off without education.The Christian schools also gave 
education to converted dalits. Velliyamma respected her daughters 
a lot. She is not like other women in her locality. Fortunately, 
Sebasthiamma reached primary education. Similarly, Sebasthiamma 
gave education to Bama upto B.Sc., (Maths), and B.Ed., at St.Mary’s 
College, Thuthukkudi.
 Dalits are afraid to keep their teenage girls at home and stopped 
education. As soon as girls attain puberty, they are married off. 
Similarly, Bama’s aunt Samundrakani was beaten and killed by her 
husband. Her three daughters Mariamma, Annamma and Seyakkodi 
were left uneducated. Here, Mariamma’s life is emphasized in the half 
of the novel.Dalit women were subjected to sexual assault by upper 
caste men whilegathering firewood,means of earning livelihood of 
Dalit women.
 Vellaiyamma took Mariamma to the nearest hospital for the 
treatment of the delayed puberty. Bama asks her grandmother to 
accompany to the town. Since Bama is at puberty stage, she was 
left at home. Similarly, her father never took them to any places. 
Dalit women worked in farm lands even during the last months of 
pregnancy. Sebasthiamma did the same and breast feeding to baby is 
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very short. At least after five days, the mother has to work in the farm of the child birth.
 Mariamma, as usual, returned after collecting firewood. After tedious walk, she unloaded the 
firewood and went to the Kumarasamy Ayya’s (an Upper caste man) pump-set to drink water. 
Mercilessly, Kumarasami dragged her inside and tried to molest her. Mariamma fortunately escaped 
from him. Her village mates who came on the way found the assault and took Mariamma to home. 
Cunningly, Kumarasamy Ayya spread the scandal that Mariamma has an illegal relation with 
Manikam. In the Panchayat, the Dalit headman ordered Mariamma to prostrate before the village 
gathering. As a symbol of resistance, she never agreed. Susaiamma questioned the headman for 
punishment only to woman and also not bringing the eyewitness to the enquiry. The headman said 
“if we bring the upper caste people to the Panchayat, who will give us job in the farm?”. Finally, 
Mariamma prostrated. She was fined Rs.200/-, and Manikam was fined Rs.100/-. Arokkyam 
narrated that “Look how unfair these are. Even last week, when my granddaughter Paralokam went 
to gather grass for the cow, the owner of the fields said he would help her lift the bundle on to her 
head. That was his excuse for squeezing her breasts.” (26). Bama observed these events as child 
and burst into anger, “The position of women is both pitiful and humiliation, really. In the fields, 
they have to escape from upper-caste men’s molestations. At church they must lick the priest’s 
shoes and be his slaves while he threatens them with tales of God, Heaven and                 Hell” (35).
 Thaayi is fair skinned Dalit woman. She was unwillingly married off to a man but she was 
beaten by her husband every day. He believes that Thaayi is a prostitute as she is more beautiful 
than others in the Dalit locality. Bama’s mother says that “it’s as if you become a slave from the 
very day you are married. That’s why all the men scold their wives and keep them under control” 
(43). Rakkamma is a vibrant woman and her husband Pakkiaraj beats her. He called her as a whore. 
She did all sort of activities to escape from her husband.
 Bama’s neighbour Kaaliamma fought and won her husband Chinnapan. She is also voice of 
voiceless. Her husband took the saving amount of this Kaaliamma for drinking alcohol. Yet she 
never leaves him freely. When these men go to the upper caste streets, they became like dogs, 
totally voiceless, Kalliamma says.
 The behaviour of upper caste men in raping Dalit women is accepted by upper caste women 
also. The Dalit women are being happily raped and not entertained by women folk themselves. 
Social freedom is restricted, yet sexual freedom is enjoyed by upper caste men. Apart from caste 
discrimination, Dalit women struggle to survive. They shout their agonies. Of course upper caste 
women never shout, but they suppress their domestic struggles.
 Maikkanni (Seyarani) is eleven years old and fair but not healthy. Her father deserted the family. 
Maikkanni, as a driving force, worked in match factories and farm lands to manage family. In the 
factory, she was beaten for throwing away two labels. As a child labourer, she also suffered and 
assaulted – as Paraya by co-child-workers.
 Bama learnt from her grandmother that in the late 1940s there was terrible famine. These poor 
people ate grass – seeds. Bama’s mother was married off at this crisis period and there is also M.K. 
Gandhi’s assassination 1948. People dig out ant-hills to find stored food grains. As a matter of fact, 
no King and Queen of India considered Dalits as a human being. Bama observed the consciousness 
of her social behaviour. She exposed them with pride to the world community. 
 After the death of Bama’s grandmother Vellaiyamma, other woman took the response of 
midwife in her community. Mother’s care is very poor. Many Dalit women died of child-birth 
without proper care. There are no nurses and doctors in Dalit community. At the same time, upper 
caste doctors never come to Dalit settlement in case of emergency.
 In India, widows are traditionally supposed to wear white-sari-a symbol of ill-omen. Apart 
from poverty, Dalit widows are not allowed for fair dressing and entertainment. They were treated 
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differently. However, second marriage is accepted by Dalits. Pecchiamma is from Chakkili sub-
caste. She is a class-mate of Bama but she is dropped out of her studies at fifth standard itself. She 
got married to fellow caste man. Due to domestic violence by her husband, she left her husband 
and married another man. She got two children from both husbands. Most of the women in Dalit 
community married second time after certain dispute with their first husband. Bama says men are 
“devil” (96) in this regard.
 India as the world’s largest democracy, women were asked to vote as men do. Men are asked 
to vote as upper caste people do. Every caste started its own political party to show its pride and 
power. Indians are not towards national development, but caste. If Dalit people talk Dr. Ambedkar, 
upper caste people never give daily work at their farm lands. As Bama reflects the words of 
Bhakkiyam, “Now, in recent years, there is the whiff of Ambedkar – talk blowing right through our 
street… ‘Our boys are going around every where talking about Ambedkar. But it really only causes 
troubles ofr us’…” (103). It is the fact that even Bama herself did not mention any word about Dr. 
Ambedkar in groundbreaking autobiography Karukku.
 Rendupalli voices that Dalit girls should go school and use their brain. They are forced to work 
for wages to run the family. Whereas, upper caste girls never go to farm works but study only. 
Therefore, they achieve great things academically. In Church, Dalit women sweep, but not the 
upper caste women. The priest says those who sweep the church will reach the Heaven. Does the 
priest go to the Heaven along with Dalits? However, Selatha accused educated Dalit women that 
they are behaving as if they came down from sky. Normally, educated Dalit do not mix with fellow 
civilian expect Dr. Ambedkar. Selatha says, “…They won’t mix with us anymore; it’s like water 
and oil” (119).
 Vellaiyamma, Sebasthiamma, Mariamma, Susaiamma, Arokkyam, Rakkamma, Kalliamma, 
Maikkani, Bhakkiyam and Rendupalli are revolutionary women. Their consciousness of ignorance 
and marginalization burns in the heart of Bama. Samundrakani (Periamma), Thaayi and Pecchiamma 
are victims of various means of marginalization. By observing these facts in her community, Bama 
is still hopeful and that both boys and girls should be given freedom equally in order to establish 
equality and justice. And the saying will come true that “… Women can make and women can 
break” (123).
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