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Abstract
 Dalit literature comes under the category of “marginalized literature” or 
“subaltern literature”. These kind of studies got a significant identity of modern 
Indian literature. ‘Dalit’ is a Marathi word derived from the Sanskrit word ‘dala’ 
meaning of the word is ‘of the soil or the earth’ and the another meaning for this 
word ‘that which is rooted in the soil’ the word had the same range of meaning in 
Tamil. The Dalit people are exploited form a centuries by the name of religion and 
society by those in position of power. The Dalit literary forms were grow out of an 
ideology of freedom from oppression and they wanted a wider range of recognition 
and understanding. It is not the pain of a signal person but the suffering of a whole 
community who experienced that over the thousands of year. Most the works in 
Dalit literature an engagement of self-search to achieve self respect; the omitting of 
traditions and religion that are oppressed them to get their self respect.

	 A	Guajarati	 poet	 called	 as	Harish	Manglam	who	 defined	Dalit	
literature as, 
	 “The	 definition	 of	 dalit	 literature	 consists	 mainly	 of	 the	
“rejection”	 of	 	 	 superstitions	 the	 	 Varna	 system,	 inhumanity	 and	
unjust	exploitation;	a	strong	‘protest’	against	all	factors	in	the	way	of	
human	welfare	as	well	as	‘revolt’	against	caste	and	class	based	social	
structure”. [194]
	 Faustian	Mary	Fathima	is	the	real	name	of	bama.Bama	is	the	pen	
name	of	a	Tamil	Dalit	woman	from	a	Roman	Catholic	family.	She	
has	 published	 three	 full	 length	works	 of	 prose:	 her	 autobiography		
karukku	 [	1992]	 and	 two	novels	 ,	Sangati	 	 [	 1994]	 and	 	Vanmam		
[2002]	 and	 three	 collections	 of	 short	 stories.Bama’s	 novel	 center	
around	 the	 theme	 of	 caste	 and	 gender	 discrimination.	 Her	 novel	
reveals	 the	 caste	 discrimination	 followed	 in	 Christianity	 and	
Hinduism.	She	explained	the	theme	of	dalit	perception	in	both	of	her	
work	karukku	and	sangati.the	work	karukku	is	an	autobiography	of	
a	dalit	woman	in	which	she	records	her	joy	and	sorrows	experienced	
in	her	 life.	Both	 the	karukku	and	sangati	explore	 the	pain	full	and	
tolerated	 life	 history	 of	 a	 sensitive,	 insightful	 and	 perceptive	 dalit	
woman.
	 These	novels	show	the	sufferings	of	dalit	community	in	the	hands	
of	 “Upper	Caste	 “communities	 in	 the	 church,	 places	 of	 education	
and	society.	She	records	her	wounded	psyche	and	it	is	representing		
the	 people	 of	 paraya’s	 psyche.	 The	 focal	 point	 of	 bama’s	 novel,	
”karukku”	 is	 the	upward	movement	of	 the	protagonist’s	mind	and	
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character	from	her	childhood	through	varied	experiences	and	the	recognition	of	her	identity	and	
role	 in	 the	world.	 In	1992,	when	a	dalit	woman	 left	 the	 convent	 and	wrote	her	 autobiography.	
She	describes	her	sufferings	from	her	education	to	work	place	because	of	Dalit.	This	is	the	first	
autobiography	by	a	dalit	woman	writer	and	a	classic	of	subaltern	writing,	it’s	a	bold	and	poignant	
tale	of	life	outside	mainstream	of	Indian	thought	and	function.	The	play	revolving	around	the	main	
theme	of	caste	oppression	within	Catholic	Church,	it	portrays	the	tension	between	the	self	and	the	
community,	and	presents	bama’s	life	as	a	process	of	self-reflection	and	recovery	from	social	and	
institutional	betrayal.
	 She	wrote	her	autobiography	as	a	means	of	healing	her	wounds:	“I	had	no	other	motive.	Yes,	
it	had	unexpected	result”.	It	influenced	the	people	in	many	different	ways,	many	dalits	had	read	it	
and	said	that	it	give	them	a	strength	to	fight	for	their	self-respect.	Karukku	gets	it	wide	popularity	
in	a	world	level	during	the	past	ten	years.	Bama’s	karukku	used	as	a	text	book	for	different	subjects	
such	as,	Marginal	 literature,	Literature	 in	 translation	 	 ,	Autobiography	 ,	Feminist	 literature	and	
Dalit	literature	.Many	students	used	it	as	research	material	for	their	project	work	under	the	different	
topics.	At	the	time	many	fine	pieces	of	literature	and	art	works	were	written	and	created	by	dalits	
:	poetry,	novel,	short	fiction,	short	films,	essays	and	plays	and	so	on.	Many	of	the	dalit	works	are	
translated	into	English	as	well	dalit	literature	has	flourished.	From	this	translational	work,	a	new	
generation	of	artist	and	writers	has	enriched	in	dalit	literature.	
	 Karukku	means	Palmyra	leaves,	 that	with	their	serrated	edges	on	both	sides,	are	like	double	
edged	swords.by	a	felicitous	pun,	the	Tamil	word	karukku,containing	the	word,	that’s	embryo	or	
seed	,also	means	freshness	and	newness.
	 Before	Bama	talk	about	the	caste	and	community,	she	had	a	lot	to	say	about	her	village	because	
it	gave	a	better	understanding	for	readers.	She	loved	the	village	for	its	beauty.	The	village	is	very	
small	but	had	so	many	communities	had	lives	there.mountaines	are	range	around	the	village	so	its	
look	like	a	kind	of	border	of	the	village.	During	the	rainy	season	the	village	seems	more	lushly	
when	the	rain	falls	heavily	so	there	is	plenty	of	water	fills	up	the	lakes.	At	the	time	people	used	to	
catch	fishes	from	the	flowing	water	of	pond	and	lake.	So	the	streets	are	overflowed	by	the	fishes	
like	Kendai,	Paaruku	kendai,	Keluti,	Ayirai,	Koravi,	Viral.	Even	there	itself	Bama	shows	the	class	
discrimination	through	the	fishes	ate	by	upper	caste	and	lower	caste	people.	The	upper	caste	people	
ate	high	cost	fishes	like	ayirai,	keluti	but	the	low		class	people	ate	the	cheapest	fishes	like	silebi	
kendai	and	paambu	kendai.
	 Most	of	the	dalits	peoples	are	agricultural	labours.when	they	have	no	work	in	the	field,	they	go	
up	to	the	woods	on	cathering	firewood	and	selling	it.	but	people	from	the	upper	caste	did	not	have	
such	problems,	they	have	their	own	pump	sets	so	they	can	work	in	their	own	land	for	all	year.	They	
eat	well	and	live	a	comfortable	or	luxuries	life.
	 When	 she	 studying	 in	 the	 third	 class	 she	 hadn’t	 heard	 people	 talking	 about	 “untouchable”.	
Openly	but	 later	 she	 felt	 experienced	and	been	humiliated	by	“untouchable”.	A	 	big	man	 from	
dalit	community	carrying	a	packet	but	he	did	not		touch	the	packet	by	holding	its	string,	without	
touching	it.the	big	man	went	straight	up	to	the	naicker	and	bowed	his	head	low	and	extended	the	
packet	towards	him	instead	of	the	string	which	he	used	to	hold	the	packet.	Because	the	Naicker	
were	upper	caste	and	they	must	not	touch	parayas.If	they	touch	them	they	would	be	polluted.	On	
seeing	it	she	feels	terribly	sad.	How	could	they	believe	that	it	was	disgusting	if	a	paraya	held	the	
package	 in	his	hands,	even	 though	 the	vadai	had	been	wrapped	first	 in	a	banana	 leaf,	and	 then	
parceled	in	a	paper.?	Such	an	important	elder	of	paraya	community	goes	off	merely	to	the	shop	to	
buy	snacks	for	upper	caste	people.	This	kind	of	incidents	infuriated	her.

“How	was	it	that	these	fellows	thought	so	much	of	themselves?	Because
They	had	scraped	four	coins	together,	did	that	mean	they	must	lose	all
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Human	feelings?	What	did	it	mean	when	they	called	us	‘paraya’?	Had	the	
Name	becomes	that	obscene?	But	we	too	are	human	beings.”		

	 The	people	from	paraya	community	worked	as	servants	for	naicker	families.so	even	the	child	
from	naicker	caste	used	to	call	the	workers	by	their	name	without	gave	any	respect	to	them.	And	
also	the	elder	people	of	paraya	community	called	the	little	boy	of	naicker	caste	as	“Ayya	or	Master”.	
It	was	a	shameful	to	see.	Their	way	of	giving	drinking	water	to	servants	is	disquieting	to	watch.	
The	servants	drunk	the	water	gave	by	naicker	women	who	poured	the	water	from	a	height	of	four	
feet	from	the	cupped	hands	of	paraya	community.	The	paraya	people	used	to	ate	the	food	given	by	
naicker	caste	which	they	to	throw	away.
	 A	lady	from	paraya	community	placed	the	vessel	that	she	had	brought	with	her	by	the	side	of	
the	drain.	Then	the	naicker	woman	came	out	with	her	 leftovers,	 leaned	out	from	some	distance	
and	tipped	them	into	the	vessel	of	paraya’s	lady	and	went	away.bacause	her	vessel	must	not	touch	
paraya’s	 lady	 then	 it	would	 be	 polluted.	After	 looking	 that	 bama	 asked	 her	 grandma	 that	why	
should	we	serve	them?	Her	grandma	had	said	her	as,

“These	people	are	the	Maharajas	who	feed	us	our	rice	without	them,	how	
Will	we	survive?	Haven’t	they	been	upper	caste	from	generation	to
Generation,	and	haven’t	we	been	lower	caste?	Can	we	change	this?”	

	 In	 library,	 they	would	 look	at	 the	paraya	 lads	from	Cheri	Street	 in	a	certain	way.	 	But	once	
Bama’s	brother	signed	his	qualification	M.A	with	his	name	after	that	the	attendant	brought	him	a	
chair and called as sir.

“Because	we	are	born	into	paraya	jati,	we	are	never	given	any	honour	or
Dignity	or	respect.	We	are	stripped	of	all	that	.But	if	we	study	and	make	
Progress	we	can	throw	away	their	indignities.	So	with	study	care	and
Learn	all	you	can.if	you’re	always	ahead	in	your	lessons,	people	will	come	
To	you	of	their	own	accord	and	attach	themselves	to	you.	Work	hard	and	learn.”		

	 It	does	not		changed	in	institution	.there	also	they	speak	badly	about	dalit	people	or	paraya	caste	
for	example	if	any	bad	things	happened	there	without	any	hesitation	they	say	‘it	must	be	a	Cheri	
children	who	did	it’	.Everybody	knows	that	the	Harijan	children	were	contemptible,	they	never	feel	
guilty	to	use	the	dalit	children	as	a	cheap	labours.
	 After	she	completed	her	eighth	standard,	she	used	to	stay	in	hostel.	The	warden	of	the	hostel	
could	not	abide	low	caste	or	poor	children.	The	warden	scolds	the	low	caste	student	without	any	
reason.	Her	words	are	in	the	form	of	abusing	the	low	class	children	as	“these	people	get	nothing	to	
eat	at	home;	they	came	here	and	grow	fat.	Look	out	Cheri	children	when	they	coming	from	home	
just	like	a	skin	and	bone	but	in	hostel	they	eat	full	and	look	as	round	potatoes.”	The	Cheri	children	
also	paid	the	fees	for	hostel	like	everyone	for	their	food	and	for	all	then	also	the	cheri	children	need	
to hear all these words.
	 Even	in	 the	bus	 if	 the	naicker	women	sit	beside	 the	Cheri,	 they	used	 to	ask	 them	where	are	
you	coming	from?.	After	she	knows	that	the	people	from	cheri	suddenly	she	gets	up	and	moves	to	
another	seat.	Because	if	they	sit	next	to	the	cheri	people	they	would	be	polluted.	These	happen	to	
Bama	a	several	times.	
	 She	entered	the	convent	with	a	firm	motive	of		spend	her	life	usefully	and	meaningfully		the	way	
of	serving	the	poor		people	.after	she	entered	the	convent	,she	realized	that	there	is	no	possibility	of	
this	service.	Always	there	is	a	discussion	about	what	to	prepare,	what	to	eat	and	how	to	enjoy	rather	
than	the	serving	for	poor	people.	They	never	thought	about	the	suffering	of	these	people.	Even	in	
the	convent	many	people	did	not	know	what’s	mean	‘Dalit’	and	a	few	had	an	ill	opinion	about	
the	dalits.She	shrink	her	face	when	they	talk	about	dalits.Some	words	spoken	about	dalits	by	the	
convent	people…..	“There	is	nothing	we	can	do	for	these	creatures.	And	we	shouldn’t	do	anything	
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for	them.	Because	to	do	so	would	be	helping	cobras”,	“the	government	goes	and	gives	these	people	
all	sorts	of	privileges.	Why	do	illiterate	people	need	all	these	things?”
	 Before	they	become	nuns,	they	must	take	vow	that	they	will	live	a	poverty	life	like	the	poor	
people.	The	convent	was	very	comfortable	and	convenience	for	them.	The	people	and	the	convent	
itself	do	not	know	the	meaning	of	poverty	because	they	living	a	life	with	a	good	meal	and	fruits	
and	enough	room	festilities	and	so	on.	This	kind	of	life	of	the	nuns	made	bama	to	think	whether	it	
is	the	life	of	renunciation	and	the	realization	of	poverty?	So	she	asked	herself	that	is	it	the	life	of	
nun?	After	the	realization	of	nun’s	life	she	drop	out	her	service	as	nun.	The	church	was	filled	by	the	
kin	kith	of	the	priest	and	nun	who	are	from	the	upper	caste.
	 Life	is	very	difficult	if	you	happen	to	be	poor,	even	though	you	are	born	into	the	upper	caste	
when	this	is	the	case,the	condition	of	those	who	are	born	into	the	paraya	community	as	the	poorest	
of	the	poor	,struggling	for	daily	survival	.
	 Karukku	has	been	of	comfort	to	many	who	have	been	brought	low	and	who	suffer	the	pain	of	
caste	discrimination,	untouchability	,poverty	and	destitution;		it	has	given	them	courage	and	helped	
them	to	love	their	life	once	more.karukku	has	enabled	many	to	raise	their	voices	and	proclaim	,

	 “My	language,	my	culture,	my	life	is	praiseworthy,	it	is	excellent.”

References
Bama,	(1992).	karukku,	Madurai.	ideas.
Bama,	(1992).	“	karukku”.	Translation	by	Lakshmi	holmstrom.chennai.
Bama,	(2000).	Introduction	karukku.chennai:macmillan	India	ltd.print
Bama.karukku.replika	press	pvt.,	limited.print

                        
      
                                                                          
                                               
                           
                                              

          
       .                     
     
                          
                                            


